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Editorial

Christian and Islamic Esotericism

V

irtually every major religious tradition has
both outer, exoteric forms and teachings
and its inner or esoteric dimension. According
to Frithjof Schoun, the great 20th century
metaphysician, the inner, esoteric dimension
deals with a hierarchy of values and with “the
invariable hidden beneath the veil” of diverse
religious expressions. As such, esotericists are
not content to accept the spiritual experiences
of others and the formulated doctrines of those
who may never have had such experiences, but
seek the way of self-knowledge, wisdom and
the experience of the Divine Presence for
themselves. For example, while traditional
Islam is rooted in a literal reading of the
Qur‘an, Sufis seek “the kernel hidden in the
shell”—the metaphorical and symbolic layers
of meaning in the words and its scriptural
accounts. Similarly, Christian esotericists seek
the Christ both within and without, and strive
to understand the mystery of spiritual
transformation and liberation concealed from
the uninitiated. As the featured articles in this
issue show, Christian esotericists and Sufis
seek the inner reality over outward religious
observances, doctrine and dogma, yet neither
reject the exoteric dimension or form, which
serves as the outer vehicle for Gnosis.
The first article in this issue, from John Nash,
explores “the opportunities and challenges
facing esotericists who become practicing
Christians, and Christians who are drawn to
modern esotericism.” It begins by touching
upon some of the reasons why many
esotericists reject and devalue Christianity. In
addition to examining past abuses and negative
stereotypes, Nash discusses Christianity’s rich
spirituality as well as its intrinsic esoteric
dimensions. Nash’s primary focus, however, is
on the overlap between Christian and modern
esotericism—“esotericists who have embraced
Christianity, and traditional Christians who
have embraced elements of modern esoteric
teachings.” The article concludes with a
discussion on Christianity, the Hierarchy and
4

the Seven Rays, with particular attention given
to the Sixth Ray, and Sixth Group of Disciples
who are slated to play a major role in the
development of the New World Religion.
Our next offering from Zachary Lansdowne
takes a psychological approach in unveiling
the strange visions and symbols in Revelation
Chapter 9. The author’s approach consists of
four basic principles: 1) an interpretation of
signs and symbols; 2) the idea that each
occurrence depicts a stage, or inner experience
on the spiritual journey; 3) the idea that each
symbol within an episode represents an aspect
of the aspirant’s consciousness; and 4) the
principle that John’s visions represents the
conscious attitude of an aspirant, whereas the
other symbols represent aspects of an
aspirant’s subconscious and superconscious
natures. Lansdowne’s article illustrates that the
“Revelation of St. John is actually a veiled
statement of an esoteric, or hidden, doctrine of
early Christians,” which depicts “the cleansing
of the subconscious realm.” Thus it offers
“detailed and practical instructions for the
spiritual journey—a roadmap to the awakening
of higher consciousness.”
The final full-length feature in this issue
provides an introduction to the fundamentals
of Sufism in an effort to conveying something
of its inherent universality and rich
metaphysical
significance.
The
article
commences with an inquiry into Sufism’s
controversial origins. It defines Sufism as a
“science of the soul, as an esoteric or initiatic
path of self-purification and self-realization,
which teaches that Allah or the Supreme
Identity can be known and experienced
directly.” The article provides an overview of
Sufi thought, methods and practice drawn
primarily from classical or Islamic Sufi orders.
Universalist and non-Muslim Sufi orders,
which promote interfaith cooperation and
religious freedom, are also discussed. The Sufi
Path to Union, which involves, among other
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things, the purification of the carnal soul or
lower nature, Sufi Gnosis, the Alchemy of the
Heart and the Invocation of God’s Beautiful
Names, comprise the articles primary themes.
In addition to the full-length features in this
issue, William Meader has contributed a short
paper. The paper, Walking the Spiritual Path
provides a contemporary perspective on what
it means to tread the Path, wherein Meader
says that we must reverse the way in which we
initially think about what being on the Path
means.
This issue of the Quarterly also contains two
book reviews that are certain to be of interest
to our readers. They are: A Synthesis of
Alchemy: An Inquiry into the Secrets of
Hermetic Philosophy by Dorje Jinpa, and
Mandala in the Heavens: How the Greek star
myths tell the story of the Path of Initiation, by
Paul LaFerla.
As per our custom, we have included two
inspiring poems—The Last Incarnation and
Arahat—from Adam A. De Franco. Adam is
student of the wisdom and seeks to share his
experience of life’s insights through his poetic
visions. He is currently working with a group
of disciples to create a retreat center in
Northern California that will provide esoteric
education and training for the future. For
additional information we encourage you to
visit: www.wisdomretreat.center.
Our Pictures of the Quarter are from the
visionary Portuguese artist, Joma Sipe. Sipe’s
astonishingly beautiful work, some of which
was also featured in the Fall 2013 issue, are
based almost entirely on inspiration. In
speaking of his work, Sipe says: “The intricate
and elaborate process of creating each work
includes the purpose of transmitting a message,
although sometimes that message cannot be
understood immediately. Each work disperses
and concentrates the light that emanates from
each line in the painting. This light represents
Being and our deeper Essence, the deep heart
of the energy that inhabits everything that
exists. This energy seeks to break the barrier of
the physical dimension to meld with the
universal Energy that condenses, materializes,
and takes form in each canvas.” For more
Copyright © The Esoteric Quarterly.

information on the artist see the advertisement
in this issue or visit: www.jomasipe.com/.
Donna M. Brown
Editor-in-Chief

Publication Policies

A

rticles are selected for publication in the
Esoteric Quarterly because we believe
they represent a sincere search for truth,
support the service mission to which we aspire,
and/or contribute to the expansion of human
consciousness.
Publication of an article does not necessarily
imply that the Editorial Board agrees with the
views expressed. Nor do we have the means to
verify all facts stated in published articles.
We encourage critical thinking and analysis
from a wide range of perspectives and
traditions. We discourage dogmatism or any
view that characterizes any tradition as having
greater truth than a competing system.
Neither will we allow our journal to be used as
a platform for attacks on individuals, groups,
institutions, or nations. This policy applies to
articles and features as well as to letters to the
editor. In turn, we understand that the author of
an article may not necessarily agree with the
views, attitudes, or values expressed by a
referenced source. Indeed, serious scholarship
sometimes requires reference to work that an
author finds abhorrent. We will not reject an
article for publication simply on the grounds
that it contains a reference to an objectionable
source.
An issue of concern in all online journals is
potential volatility of content. Conceivably,
articles could be modified after the publication
date because authors changed their minds
about what had been written. Accordingly, we
wish to make our policy clear: We reserve the
right to correct minor typographical errors, but
we will not make any substantive alteration to
an article after it “goes to press.
Additionally, we expect authors to disclose any
prior publication of an article, adapted from a
book or any another source, at the time of its
submission.
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Letters to the Editor
_______________________________________________________________________________

M

aureen Richmond's article Affirming
Planetary Purpose (Esoteric Quarterly,
Summer 2016, p. 45-54) is outstanding in its
breadth and depth but, in my opinion, suffers
from defects that may undermine some of its
main points. I address here two major
problems and a minor issue.

1.There seems to be serious confusion between
planes and principles. This is probably how it
occurred. Richmond first writes about the
sevenfold cosmic organization (p. 46-47)
without anywhere mentioning that the buddhic
plane is the fourth one (or the fourth cosmic
ether), but I think it is presumed. Then at the
beginning of the next section there is a leap
from planes to principles: “According to the
Tibetan, this positioning indicates that our
Solar Logos is working toward the coordination of the fourth or buddhic principle
and vehicle” (p. 47). This sentence ends with
the supporting footnote 10, which refers us to
Alice Bailey's A Treatise on Cosmic Fire, p.
115. This reference, however, is invalid as the
Tibetan nowhere on p. 115 identifies the
buddhic principle or vehicle as the fourth one.
The closest approximation I found in the
Treatise nearby is a brief mention of “the
fourth plane vehicle, the buddhi.”1
In what follows Richmond extends the
identification of the fourth plane with the
fourth principle to human beings and freely
speaks of buddhi as the fourth human
principle.
The identification mentioned above is not
acceptable for two reasons. First off, the fourth
plane vehicle is not the same thing as the
fourth vehicle as no straightforward
correspondence between the seven planes and
the seven principles is possible. Regardless of
how the seven principles are numbered, they
extend over six planes only excluding Adi (or
even five if we decide not to count Monad as a
principle).

6

Second, neither Alice Bailey not Helena P.
Blavatsky ever called buddhi the fourth
principle (with one exception2). The most
common way of listing the human principles is
as follows: atma, buddhi, manas (or higher
manas), kama (or kama-manas), emotional
body, vital body, and physical body. Counting
in this order, buddhi is the 2nd principle;
counting in the reverse order, it is the 6th one.
Here are a few quotations that support this
numbering:
Bailey: “Buddhi. The Universal Soul or Mind.
It is the spiritual soul in man (the Sixth
Principle) and therefore the vehicle of Atma,
the Spirit, which is the Seventh Principle”;
“the sixth logoic principle, or Buddhi, and
therefore the sixth principle of man.”3
Blavatsky: “the sixth principle in man—
Buddhi”; (a chart of human principles):
“VI...Buddhi”; (another chart of human
principles): “2. Spiritual Soul (Buddhi)”; “6.
Buddhi, Spiritual Soul.”4
2. Richmond analyzes buddhi in its three
aspects: pure love, intuition, and discernment.
Here we enter a huge gray area marred by poor
or misleading nomenclature, for instance, love
that is not love. The Tibetan also did not avoid
this trap. However, semantic issues aside, there
are a real problem here when Richmond links
buddhi to both intuition and discrimination. At
this point it is appropriate to ask, what
happened to the (higher) manas, which is not
even mentioned in the article? Like buddhi, it
is a way of knowing but should be different
from buddhi. Telling the one from the other
may help clarify the basic features of buddhi.
Richmond
first
discusses
buddhi
as
discernment, which I accept. Further down, she
says that “the Tibetan equated intuition with
‘discrimination’” (p. 51; italics added) and
“the Tibetan used the term ‘discrimination’ in
conjunction with buddhi” (p. 52). Let us see if
this is really so. Below are two of her
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supporting quotations from Alice Bailey to
which I added the third one (on manas) for
clarification purposes:
Animal.

Human.

Divine.

<...>
d. Taste (embryonic) Taste. Discrimination.
Intuition.
d. Tasting. He tastes then finally and
discriminates, for taste is the great sense
that begins to hold sway during the
discriminating process that takes place
when the illusory nature of matter is in
process of realization. Discrimination is
the educatory process to which the Self
subjects itself in the process of developing
intuition—that faculty whereby the Self
recognises its own essence in and under all
forms. Discrimination concerns the duality
of nature, the Self and the not-self, and is
the means of their differentiation in the
process of abstraction; the intuition
concerns unity and is the capacity of the
Self to contact other selves, and is not a
faculty whereby the not-self is contacted.
The principle of manas in its discriminating
activity, perfecting the inter-relation
between the Self and the not-self.5
Careful
reading
of
these
quotations
demonstrates that Richmond's statement that
“the Tibetan used the term ‘discrimination’ in
conjunction with buddhi” is correct but her
claim that “the Tibetan equated intuition with
‘discrimination’” is incorrect because it is not
supported by the first two quotes above. The
first quote is apparently what allowed
Richmond to put discrimination and intuition
on the same footing; but it has been
overlooked that they belong to two different
orders of things, “Human” and “Divine.” The
Tibetan merely said that discrimination leads
to intuition. What, in my opinion, the Tibetan
tried to convey is this: Manas deals with the
duality of nature and with both the Self and the
non-self and uses the quality or function of
discrimination for this purpose. Discrimination
may result in the rejection of certain things.
This activity leads to the development of
intuition as the ability to directly discern the

Copyright © The Esoteric Quarterly, 2016.

inner essence of things. On the other hand, on
the plane where buddhic intuition operates
there is unity and no duality and hence no need
to tell the Self from the non-self. Buddhiintuition does not reject anything. The Tibetan
even states that buddhi is not intended (perhaps
unable?) to contact the non-self.
Elsewhere the Tibetan very clearly and in great
detail explains the place of manas and buddhi
in the scheme of things. He stresses that, “the
distinctive quality of manas is discrimination,”
whereas “the buddhic principle has for its
distinctive quality love, and demonstrates as
wisdom working through love.”6
To put it into mundane terms, everyone who
had both glimpses of intellectual intuition (the
precursor of the higher manas) and some
mystic experiences (a counterpart of buddhic
knowing on the emotional plane) will never
confuse these, as they are so much different.
For the classic description of intellectual
intuition and the world of ideas or archetypal
forms refer to Plato’s dialogues. The main
feature of the intellectual intuition relevant for
this discussion is that it views the ideal forms
from outside and discriminates between them;
it is like looking at a wonderful landscape from
a high vantage point and trying to make sense
of it. Accounts of genuine mystic experiences
which are readily available show the reverse
picture: looking from inside because there is
the union of the observer and the observed
spiritual things which is called unio mystica.
Therefore, two key basic features of buddhi are
the overwhelming sense of unity and viewing
from inside.
One may observe that each of these faculties,
manas and buddhi, is deficient per se. Ideally,
they have to work in unison, with buddhi using
manas as a vehicle.
3. The seven schemes picture used in the
article is incomplete: there is more to it (e.g.,
the three additional synthesizing schemes),
which was never mentioned:
On the second plane are found the seven
Heavenly Men, Who are His principal
centres of force. There are others, but we
are not here concerned with Them. These
latter have achieved a certain specific goal,
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and are the embodiment of centres which
are now quiescent or out of manifestation,
the logoic kundalini having turned its
attention elsewhere.
Under another
enumeration they make the ten of the
esoteric life, and can also be enumerated as
twelve, thus forming the twelve-petalled
Lotus, or the heart centre in the Body of the
ONE ABOUT WHOM NOUGHT MAY
BE SAID.7

principles in A Treatise on Cosmic Fire, p.
261-268. One of them (on p. 263) Lists five
principles with buddhi as the fourth one. It is
hardly relevant for our purposes as it shows
the higher principles only from the point of
view of the Spiritual Triad.
Alice A. Bailey, Initiation Human and Solar
(New York: Lucis Trust 217; A Treatise on
Cosmic Fire (New York: Lucis Trust), 899.
H. P. Blavatsky, The Secret Doctrine.Vol. 2,
pp. 231, 593, 596, 632. Online edition at:
http://www.theosociety.org/pasadena/sd/sdhp.htm.
Alice A. Bailey, Esoteric Psychology II, p.
559; A Treatise on Cosmic Fire, pp. 200 and
201.
Alice A. Bailey, A Treatise on Cosmic Fire, p.
337-339.
Alice A. Bailey, A Treatise on Cosmic Fire, p.
519-520.

3

4

Maxim Osinovksy
1

2

Alice A. Bailey, A Treatise on Cosmic Fire, p.
114. All references to Alice Bailey's books are
to the online editions available on the Lucis
Trust website and accessible from: https://
www.lucistrust.org/online_books/welcome_o
books_website.
There is a rather extensive discussion of
various numbering schemes for human
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Dear Editor Brown:

I

would like to share a few observations
related to John Nash’s sweeping article,
Esotericism and Mathematics, which appeared
in the Winter 2016 issue of the Esoteric
Quarterly. These observations will focus
mainly on the number 74.
In the late 19th century Blavatsky wrote, “All
systems of religious mysticism are based upon
numerals” (Isis Unveiled II, 407). Then, many
decades later, Djwhal Kuhl, through his
amanuensis, Alice Bailey, taught that “Number
gives the clue to the form and purpose of the
life which the form veils” (The Rays and the
Initiations, 81).
Gematria, a term Nash defines and uses
frequently, is a Hebrew word coined in the 17th
century, and derived from a Greek word
meaning “geometry.” He notes that using
Greek gematria, known as isopsephia, the
values of Ιηαυς (Jesus) and Χριατος (Christ)
have values of 888 and 1480, respectively. As
he mentions, Alice Bailey has written that 888
and 666 hold the mystery of two “Heavenly

8

Men” (A Treatise on Cosmic Fire, 306). First,
let’s note that all three of these numbers are
multiples of 74.
•
•
•

888 = 74 x 12
1480 = 74 x 20
666 = 74 x 9

Nash employs the RAN (reduced alpha
number) system discussed by John Berges.
This is really a derivative of what Berges calls
the AN (alpha number) system. In the AN
system the letters of the English alphabet are
assigned sequentially to the 26 counting
numbers: A = 1, B = 2, C = 3…Z = 26.
Mathematicians call this a one-to-one
mapping. Then, to obtain the value of an
English word, add the numbers corresponding
to the letters, which comprise the word, but do
not further reduce the value. In what follows,
whenever the AN value of a word or phrase is
given, the word will appear in all capitals.
Given that the three Greek gematria values
given above are all multiples of 74, it is a bit
stunning to find that the English gematria (AN)
value of JESUS is 10 + 5 + 19 + 21 + 19 = 74.

Copyright © The Esoteric Quarterly, 2016.

There seems to be some uncanny agreement
here.
Is there anything special about the English
language? After all, it is only the third most
common native language in the world, after
Mandarin and Spanish. Yet, as a visit to the
WWW will reveal, there are a host of reasons
it is referred to as the “global language.” Three
of these are (1) it is spoken in virtually every
part of the world, (2) it is the most widely
learned second language, and, (3 it is the
language used most widely in conducting
international business. The list of firsts goes on
and on. Is English perhaps even the “key” to a
modern esoteric system? By applying English
gematria to THE KEY, we also obtain 74.

POINT = 74: Nash notes that each of the first
four stanzas of the Great Invocation begins
with either “From the point…” or “From the
center…” On page 1 of her voluminous twovolume work, The Secret Doctrine, Blavatsky
tells that the point in the circle represents the
“dawn of differentiation” (Secret Doctrine I,
1).
Let’s investigate the number 74 from some
other angles.
•

JOSHUA = 74: There is an etymological
thread that runs between the names of Joshua
and Jesus. When transliterated into Greek, the
Hebrew name, Joshua, became Iesous, and
then when further translated into Latin it is
rendered as Iesus. Finally the translation from
Latin to English gave us Jesus. Bible scholars
tell us that what this means is Joshua and Jesus
are the same name.
The ethnicity of the historical Jesus was
JEWISH = 74, he was called the MESSIAH =
74, and the four Bible books chronicling his
life are known as gospels (GOSPEL = 74). He
died on the CROSS = 74, probably the most
iconic Christian symbol, although its usage
predates the crucifixion of Jesus.
Helena Blavatsky and associates published a
periodical entitled Lucifer from 1887 to 1897.
Then in the 1920s, Alice Bailey, who
seemingly viewed herself as carrying on the
work of Blavatsky, founded the “Lucifer
Publishing Company.” Her early books, such
as Initiation, Human and Solar, and Letters on
Occult Meditation were originally published
under that name as can be easily verified
online. You can imagine the uproar coming
from fundamentalist Christians on this.
LUCIFER, meaning “light bearer,” has a value
of 74, and MORNING STAR carries a value of
148, or twice 74. In the final chapter of the
Bible we read, “I am...the bright and morning
star” (Revelation 22:16).

Copyright © The Esoteric Quarterly, 2016.

•

•

•

•

Adding Numbers 1-7: The result is the
number 28, a number mathematicians
term a perfect number. A perfect
number is one whose proper divisors
sum to the number itself. Since 28 = 1
+ 2 + 4 + 7 + 14, it is perfect. Is it just
coincidental, that in the 28th chapter of
the New Testament (Matthew 28) we
read of Jesus telling his disciples to be
perfect. Perfect numbers are relatively
quite rare. Only 49 have been found to
date. The first six are 6, 28, 496, 8128,
and 33550336. They thin out
appreciably after that while increasing
rapidly in size. The 49th one is
4,677,235 digits long!
7 – 4 = 3: The 3 can suggest THE
TRINITY whose value is 148, or twice
74. Also, if we add the first 3 numbers
we get the first perfect number 6.
7 + 4 = 11: In mainstream numerology
11, along with 22 (twice 11), is known
as a master number. We know Jesus
was frequently addressed as “Master.”
7/4: According to the Pew Research
Center (www.pewresearch.org), the
United States is the nation with the
largest population of Christians.
Considering that JESUS = 74, perhaps
it is then fitting that 7/4 in the year
1776 is the most celebrated date in
United States history. 1776 is itself
evenly divisible by 74 (1776 = 74 x 24)
and even by 888 (1776 = 888 x 2),
taking us back to the value of Jesus in
Greek gematria. Additional, the English
gematria value of THE USA (33 + 41)
is 74.
GD: If we replace the 7 and 4 with the

9
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•

7th and 4th letters of the English
alphabet we have GD, the consonants
in the English name of Christianity’s
supreme deity. Some Hebrew scholars
today choose to write G-D instead of
GOD. The reasoning—a bit odd—is to
avoid the risk of accidently erasing or
defacing the name of God which they
see as violating something stated in
Deuteronomy 12:3-4. Perhaps also
relevant in this context is that words in
ancient, written Hebrew, as used in the
Old Testament, contained no vowels—
only consonants.

In today’s world it does not seem far-fetched
to view Islam as some sort of parallel or
counterpart to Christianity, and Muhammad as
a parallel to Jesus. Currently these religions are
the first and second largest in the world, but,
Pew Research predicts that Islam will overtake

10

Christianity by the end of the current century,
There are several spellings of the founder but
by far the most prevalent one is
MUHAMMAD which has a value of 74,
exactly matching the value of JESUS. It is
curious that several passages in the Koran refer
to Jesus as the Messiah, as for example Koran
4:171 which reads in part, “The Messiah,
Jesus, the son of Mary.”
Is the above merely a carefully hand-picked
collection of facts which can all be explained
by the power of randomness, or does it hint at
something more overarching? That is for each
reader to decide. I ask you to consider that just
because a question cannot be answered in a
meaningful way doesn’t necessarily mean a
meaningful answer does not exist.
Monte J. Zerger
mjzerger@centurylink.net
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Poems of the Quarter by Adam A. De Franco
_______________________________________________________________________________

The Last Incarnation
Attire this one in clear light
a throne, a monastery, or a cobbler's nook no longer matter.
He is ready to depart at any given moment
without regrets, fatigue, or remorse
his cup is full his combination complete the matter settled.
He wears a kind of white garment
the rapture of matter
with flames of swirl behind
this is how he prepares for his last incarnation.
He walks where nature would lead him
he is a dweller of forest and mountain
is accustomed to voices and fire
he carries a stone from Himalaya
the foundation of a temple.
He is a simple man an open channel
burnt with ecstasy
they come in the faint blue light
to kiss his hands.
“Why do you rush into my cell
I have nothing but books
I cannot work miracles
What do you find in me?”
They place my hands upon their heads
as if it would cure them
but I myself feel nothing
It cannot be that this light comes from my fingers...
As far as I can remember nothing remarkable happens
I am pulled out of myself like quicksilver
I see dark blue sparks near them
I am about to go somewhere besides this
then with a silent breath
from a shape deep inside the eye I caress their souls...
Sometimes they confess their sins
a flash reaches out
the spirit rushes in
touch them as if they were my people
I am a simple man
Copyright © The Esoteric Quarterly, 2016.
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a pilgrim on the road
without blanket, money or home.
The clouds shall be my tent
the sound of rain my symphony
the forest gate my temple
the flowers never smelt so strong.
Soon I will break the roof beam
the flood of stars will enter
soon I will light the last fire
I will cook the last meal
suddenly a peel of flame over my head
it has begun...

Arahat
body of fire
the perfect confluence
of scintillating thermonuclear flesh and anti-matter
your body is completely open.
you are the most wild creature on earth
a dragon of liberation
your face has the whole world on it
something unknown has consumed you completely
the distillation of crushed bones
body cut in pieces
a heart of wonderful extraordinary chaos
the foam that has fallen off a cliff.
you are done with compass
maps
and the four winds of borders
now there is only indescribable bliss
a trigger of strange sudden fires.
you have declined to make a mark
you have become totally undecipherable
even to yourself
this riveting stormy tempest wound
from which you cannot ever escape
has made you a human wilderness
with fiery raiment.

12
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Pictures of the Quarter by Joma Sipe

Where Angels Are Born | by Joma Sipe | 2013
Copyright © The Esoteric Quarterly, 2016.
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Isis Unveiled VII | by Joma Sipe | 2013
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ISIS UNVEILED VII

II
Crystal Sea | by Joma Sipe | 2013
All the Art Works by Joma Sipe shown here are protected by Portuguese and International copyright laws, so these
cannot be published, duplicated, adulterated in any electronic or manual way.
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Quotes of the Quarter
______________________________________________________________________

T

hat which is called Christian Religion
existed among the ancients, and never did
not exist, from the beginning of the human
race until the Christ came in the flesh, at which
time the true religion that already existed
began to be called Christianity.
St. Augustine, cited by Dr. Alvin Boyd Kuhn
in his Shadow of The Third Century (Elizabeth
N.J: Academy Press, 1949), 3.

H

AVING seen that the religions of the past
claimed with one voice to have a hidden
side, to be custodians of “Mysteries,” and that
this claim was endorsed by the seeking of
initiation by the greatest men, we must now
ascertain whether Christianity stands outside
this circle of religions, and alone is without a
Gnosis, offering to the world only a simple
faith and not a profound knowledge. Were it
so, it would indeed be a sad and lamentable
fact, proving Christianity to be intended for a
class only, and not for all types of human
beings…. But that it is not so, we shall be able
to prove beyond the possibility of rational
doubt.
If the esoteric teaching can be re-established
and win patient and earnest students, it will not
be long before the occult is also restored.
Disciples of the Lesser Mysteries will become
candidates for the Greater, and with the
regaining of knowledge will come again the
authority of teaching.
(Annie Besant, Esoteric Christianity (Brooklyn
NY: Sheba Blake Publishing, 2015), 36-37.

T

he Christian ideal has not been tried and
found wanting; it has been found difficult
and left untried.
G. K. Chesterton, What’s Wrong With The
World, Part 1, Chapter 5, “The Unfinished
Temple.” (Reprint 2009; CreateSpace
Independent Publishing Platform
1910).
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A

nd when the Bible has taken its place as a
fragment of the Ageless Wisdom; when
we bring to bear upon it the same critical
methods that we use in other cases, instead of
investing it with arbitrary and supernatural
origins; when we apply to it the same esoteric
key which we know to be applicable to all such
records; it will wield us a truly scientific and
philosophical religion, which shall be free
from the degrading superstition which has
been built up upon the literal acceptance of its
letter and word.
William Kingsland, The Esoteric Basis for
Christianity (Whitefish, MO: Kessinger
Publishing, LLC (September 10, 2010), xxxvi.

T

he Apocalypse is a manual of spiritual
development and not, as conventionally
interpreted, a cryptic history or prophecy…. it
is in very truth the key of the Gnosis.
Incomprehensible as the book may seem to the
exoteric scholar, however great his intellectual
attainments, keen his mental acumen, and vast
his store of erudition, to the mere tyro in the
sacred science the general meaning of the
Apocalypse is perfectly clear. It is
unintelligible to the conventional scholar
simply because its subject-matter, veiled in
symbolical language, relates to the Mysteries
of the early Christian Society, the esoteric
teachings which it was not lawful to reveal….
Now, in plain words, what does this very
occult book, the Apocalypse, contain? It gives
the key to that divine Gnosis which is the same
in all ages, and superior to all faiths and
philosophies—that secret science which is in
reality secret only because it is hidden and
locked in the inner nature of every man,
however ignorant and humble, and none but
himself can turn the key.
James Morgan Pryse, The Apocalypse
Unsealed (reprint 2003; Whitefish. MO:
Kessinger Pubishers, 1910) 5-6.
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T

he whole universe is a sacrament, which
mirrors the divine reality; . . . each created
thing, though nothing in itself, is of infinite
value and significance, because it is the sign of
a mystery which is enshrined in the depths of
its being. . . . Each human being is not merely
an isolated individual carried along on the flux
of time and doomed to extinction, but a
member of a divine society, working out its
destiny in space and time and subject to all the
tragic consequences of subservience to the
material world, but destined to transcend the
limitations of time and space and mortality,
and to enter into that fullness of life where
there shall be “neither mourning nor weeping
nor pain any more.”
Bede Griffiths, The Golden String (reprint
1954; Springfield, IL: Templegate Publishing,
1980).

T

he Kaaba (literally “cube” for such is its
shape), the “House of God” in the centre
of Mecca, is a symbol of the Centre of our
being. When the exile turns his face in the
direction of Mecca he aspires above all, if he is
a Sufi, to the inward return, to the reintegration
of the fragmented finite individual self into the
Infinititude of the Divine Self.
Martin Lings, What is Sufism (Cambridge, UK:
The Islamic Texts Society, 1993), 37.

T

he Divine Reality is at the same time
Knowledge and Being. He who seeks to
approach that Reality must overcome not only
ignorance and lack of awareness, but also the
grip which purely theoretical learning and
other “unnatural” things of the same kind exert
on him. It is for this reason that many Sufi’s,
including the most outstanding representatives
of gnosis such as Muhyi-d-Dīn ‘Arabī and
‘Omar al-Khayyām affirmed the primacy of
virtue and concentration over doctrinal
learning.
Titus Burckhardt, Introduction to Sufism
(Bloomington IN: World Wisdom, Inc., 2008),
76.
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e may know who we are or we may not.
We may be Muslim’s, Jew’s or
Christian’s but until our hearts become the
mold for every heart we see only our
differences.
Jalāl ad-Dīn Muhammad Rūmī, Rumi's Little
Book of Love (San Antonio, TX: Hierophant
Publishing, 2014), 123.

S

ufism serves the function of reminding
man of who he really is, which means that
man is awakened from his dream which he
calls ordinary life and that his soul is freed
from the confines of that illusory prison of the
ego.... Man seeks his psychic and spiritual
needs outwardly precisely because he does not
know who he is. Sufism reminds man to seek
all that he needs inwardly within himself, to
tear his roots from the outer world and plunge
them into the Divine Nature, which resides at
the centre of his heart. Sufism removes man
from his lowly state… in order to reinstate him
in his primordial perfection… where he finds
within himself all that he sought outwardly, for
being united with God he separate from
nothing.
Seeyed Hossein Nasr, Sufi Essays (Chicago,
IL: Kazi Publications, 1999), 32.

A

ll the various types of teachings and
spiritual paths are related to the different
capacities of understanding that different
individuals have. There does not exist, from an
absolute point of view, any teaching which is
more perfect or effective than another. A
teaching's value lies solely in the inner
awakening which an individual can arrive at
through it. If a person benefits from a given
teaching, for that person that teaching is the
supreme path, because it is suited to his or her
nature and capacities. There's no sense in
trying to judge it as more or less elevated in
relation to other paths to realization.
Namkhai Norbu, Dzogchen: The Self-Perfected
State (Ithaca, New York: Snow Lion
Publications, 2003), 39.
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Soul of Light: Works of Illumination
By Joma Sipe
Soul of Light: Works of Illumination is a
collection of over 100 works of vibrant, fullcolor visionary art that transmits an inner
spiritual feeling and message, influenced by
sacred geometry and a multitude of esoteric
and spiritual traditions. Portuguese artist
Joma Sipe’s focus in each of his paintings is
light – not the ordinary light of day, but the
light of spiritual illumination.
“Joma Sipe unites his illumination-art with
original and borrowed poetry, esoteric
teachings, and discussions of his creative
process to chart the journey of the soul from
darkness to light, from the unreal to the
Real.” Finley Eversole, PhD
128 Pages, $26.95
Theosophical Publishing House 2012: ISBN-13: 9780835609043

www.questbooks.net
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